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Shabbos: Ta’am HaChaim  

Vayakhel 5776

Returning to the Level of 

Divine Presence of the 

Patriarchs on our Tents 

Introduction 

This week’s parashah discusses the 

actual construction of the Mishkan and 

in some years we also read Parashas 

HaChodesh, which discusses the Exodus 

from Egypt. The Ramban writes in his 

introduction to the Book of Shemos that 

this Book is called Sefer HaGeulah, the 

Book of Redemption, because of the 

Exodus from Egypt. Furthermore, the 

Jewish People received the Torah and 

then built the Mishkan, which allowed 

them to return to the level of the Divine 

Presence that rested on the tents of their 

forefathers. What is the meaning of 

returning to the level of the Divine 

Presence that rested on the tents of the 

forefathers? 

The Jewish People had a few merits 

which would allow them to be 

redeemed from Egypt 

One of the most intriguing aspects of the 

redemption from Egypt and of receiving 

the Torah was that the Jewish People 

were not prepared for either of these 

events. The Arizal writes that had the 

Jewish People descended to the forty-

ninth level of impurity, and had HaShem 

not delivered the Jewish People at the 

last moment, they would never have 

ascended from the depths of impurity. 

This idea is difficult to understand, as 

this implies that the Jewish People 

themselves did not have sufficient merits 

with which to leave Egypt. Yet, we 

know that when Moshe asked HaShem 

in what merit the Jewish People would 

leave Egypt, HaShem told Moshe that in 

the merit of receiving the Torah, the 

Jewish People would leave Egypt. 

Furthermore, the Medrash (see 

Bamidbar Rabbah 13:19) states that in 

the merit of not changing their names, 

language and clothing, the Jewish People 

left Egypt. Additionally, the Gemara 

(Sota 11b) states that in the merit of the 

righteous women the Jewish People left 

Egypt. This being the case, how is it 

possible that the Jewish People almost 

reached a point of no return and HaShem 

had to redeem them from Egypt with 

apparently no merits in their favor? 

One must view himself as if he himself 

was redeemed from Egypt 

In order to understand what it means that 

the Jewish People had almost reached 

the point of no return, we have to 

understand another statement that we 

recite in the Hagadah Shel Pesach. On 

Pesach night we recite the words that in 

every generation one must view himself 

as if he himself had just exited from 

Egypt. How can one view himself as if 
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he had left Egypt if he never was exiled 

to Egypt? While we know that our souls 

were all present at the receiving of the 

Torah, and it follows that all our souls 

were in Egypt, we must also understand 

this recital in a practical sense. Is it 

possible for a person to experience 

having left Egypt when he does not feel 

like he was there in the first place? 

Only HaShem can assist a person in 

overcoming the blandishments of his 

Evil Inclination 

The answer to these questions is that it is 

well known that the Zohar compares the 

Egyptian exile to the power that the Evil 

Inclination has over a person. The 

Sefarim write that the word Mitzrayim, 

Egypt, is an acrostic for the words 

meitzar yam, the border of the Sea. In a 

deeper sense, however, this means that 

the Jewish People were surrounded by 

the sea of impurity which is the fiftieth 

level of contamination. Thus, besides the 

physical exile that the Jewish People 

were forced to endure in Egypt, they 

were also subject to the blandishments of 

the Evil Inclination. The same is true for 

us in our lives. While we may not 

always be cognitive of this, the fact is 

that the Evil Inclination is a constant 

presence in our lives, and it seeks to 

wreak havoc on our spiritual 

equilibrium. The Gemara (Kiddushin 

30a) states that if not for the fact that 

HaShem aids a person in his struggles 

against the Evil Inclination, a person 

would not be able to overcome the 

enticement of the Evil Inclination alone. 

Thus, despite the many merits one may 

have, it is insufficient in his struggles 

with the Evil Inclination. Only Hashem 

can allow a person to be victorious over 

his Evil Inclination. 

The merits of the Jewish People were 

insufficient for them to be redeemed 

from Egypt and the clutches of the 

Evil Inclination 

We can now understand why, despite 

having the merit of certain virtues and 

the merit of the righteous women, the 

Jewish People were in need of 

something that would catapult them out 

of the clutches of the Evil Inclination. 

This extra push, so to speak, was the 

deliverance that HaShem provided for 

them. This idea also helps us gain a 

better perspective of what we should be 

feeling when we contemplate the 

Egyptian exile and the redemption. We 

are constantly struggling with the Evil 

Inclination and it is only HaShem’s 

compassion that enables us to overcome 

this struggle. 

The Shabbos Connection 

The Medrash (Bamidbar Rabbah 19:1) 

states regarding the mitzvah of Parah 

Adumah that it said (Iyov 14:4) mi yitein 

tahor mitamei lo echod, who can 

produce purity from impurity? No one! 

This is akin to Avraham who came from 

Terach, Chizkiahu from Achaz, 

Yoshiyahu from Amon, Mordechai from 

Shimi, the Jewish People from the 

gentiles, and the World to Come from 

this world. The Sfas Emes (Parah 5647) 

writes that HaShem made it that one 
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attains purity by being tested and forged 

in the crucible of this world. It was for 

this reason that the Jewish People had to 

endure the Egyptian exile and they were 

submerged in the forty-ninth level of 

impurity, until they merited being 

redeemed and becoming pure. This idea 

is manifest in the Jewish People residing 

amongst the gentiles, and in the Jewish 

people sojourning in this world in order 

to attain their share in the World to 

Come. Similarly, writes the Sfas Emes, 

every Shabbos is a commemoration to 

the exodus from Egypt, and every week 

we merit being redeemed from the gates 

of impurity and ascending towards the 

gates of purity. Based on the words of 

the Sfas Emes, we can now better 

understand why building the Mishkan 

was the culmination of the redemption 

process. Our Patriarchs lived a life of 

complete purity, and despite their 

encounters with foreign ideas and people 

who were the antithesis of their beliefs, 

they remained pure at all times. After 

enduring the Egyptian exile, the Jewish 

People received the Torah, which is the 

epitome of priority in this world. To 

attain that purity HaShem instructed 

them to build a Mishkan, which would 

allow them to receive the Divine 

Presence. Every week, with the arrival of 

Shabbos, we are returning to that level of 

Divine Presence upon our tents, as we 

light candles, eat challah, and bask in the 

Divine Presence, which are all 

reminiscent of the level of purity and 

holiness that our Patriarchs attained. 

HaShem should allow us to enter the 

upcoming month of Nissan with great 

joy and purity, and we should witness 

the arrival of Moshiach Tzidkienu, 

speedily, in our days. 

Shabbos in the Zemiros 

Ki Eshmera Shabbos 

This zemer was composed by the great 

medieval commentator and poet 

Avraham Ibn Ezra whose name is found 

in the acrostic of the verses. The Zemer 

focuses on Halachic aspects of the 

Shabbos observance.  

י ָרה כִּ מְׁ ָבת ֶאשְׁ י ל-א   שַׁ נִּ ר  מְׁ שְׁ יא אֹות. יִּ י הִּ מ  עֹולְׁ ד לְׁ  עַׁ

ינֹו י ב  ינִּ ּוב  , if I safeguard the Shabbos, G-d 

will safeguard me, It is a sign forever 

and ever between Him and me. There is 

a direct correlation between 

safeguarding the Shabbos and the fact 

that the Shabbos is a sign. Regarding 

ת מילהברי , circumcision, we use the term 

 a safeguarding of the ,שמירת הברית

Covenant, and ת מילהברי  is also referred 

to as an אות a sign. Similarly, we 

“safeguard” the Shabbos which is 

referred to as an אות, a sign. When we 

safeguard the Covenant and the Shabbos, 

we can be assured that HaShem will 

continue to bestow upon us the two 

"signs of distinction.” 

Shabbos Stories 

Not the way you Want it to Happen 

A poor man once came to the renowned 

tzaddik, the Strikover Rebbe, who had a 

reputation for performing the most 

wondrous and amazing miracles. The 

man’s daughter had already been 
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engaged twice, but when her father had 

been unable to provide the agreed- upon 

nadon (dowry), the engagements had 

been broken. Now she had become 

engaged once again, and her father 

desperately wanted this marriage to go 

through. 

The Rebbe told him to go home, and buy 

a lottery ticket - the Ribbono Shel Olam 

would surely help him. The poor man 

optimistically returned home, and 

bought a ticket, but the ticket did not 

win. Although the father somehow 

managed to keep the shidduch 

(engagement) afloat and marry his 

daughter off, the Strikover Rebbe was so 

shaken by his “failure” the he refused to 

accept any more petitioners for his 

blessings. A Rebbe’s power, he argued, 

is derived from the dictum of Chazal, 

our Sages (see Taanis 23a) that HaShem 

fulfills the will of a tzaddik. Obviously, 

he was not a tzaddik! 

Soon afterwards, Reb Simcha Bunim of 

Pshischa came to Strikov to visit the 

Rebbe. He was disturbed that the Rebbe 

had ceased accepting the hundreds of 

petitioners who desperately sought his 

blessings over the apparent failure of one 

blessing. 

“Strikover Rebbe,” said Reb Simcha 

Bunim, “tell me: How does one 

reconcile that which we are taught, 

‘HaShem fulfils the will of a tzaddik’ 

with the passuk in Iyov (Job 9:12), ‘Who 

can tell Him what to do!?’ The 

explanation, however, is as follows: 

Hashem will fulfill the Tzaddik’s will. 

But even the tzaddik has no right to 

dictate how HaShem will do it. Your 

Bracha (blessing) was fulfilled. The 

marriage went off as planned - just not 

the way you thought it would happen!” 

The Rebbe saw the wisdom in his words, 

and resumed accepting Chassidim. 

Shabbos in Halacha  

 Creating a  new Entity – מוליד

 

3. Practical Applications 

 

A. Dissolving Frozen Liquids 

 

Liquids may be defrosted at room 

temperature, but should not be placed in 

a hot area (i.e. near an oven) to dissolve. 

However, once partially melted, they 

may be moved to a hot area to dissolve 

completely. In cases of necessity, i.e. if 

needed immediately for guests, liquids 

may be initially dissolved in a hot area. 

Crushing or shaking them, however, is 

forbidden even in cases of necessity, 

unless immersed in liquid.  
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